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she borrows her name, who looks as pale, as silver tinsel can make 
him. One of her left hands grasps a club (gadd), the other a yellow 
rapper. Her vahan is a goose, rara avis, red turned up with white. A 
tiger lies crouched at her feet. This idol is much esteemed. The rajas 
of Dewass pay it regular visits, ground is set apart for its support, 
and for 30 miles round; every poor woman who hopes to be called 
“mother” pays her devotion at the shrine, and fixes a cow-dung 
swastica, on the rock. As you descend the hill, the capital of the great 
state of Dewass, a city of huts, delights the eye; no tree obscures 
the view; could Sapı have seen it, with its two rajas, two courts, 
two palaces and two saddars, he would have retracted his stanza of 
the “ Do Dervaish.” ‘ Quid si vidisset Democritus ?” 


err Lee y 


IlI.—Account of the Tooth relic of Ceylon, supposed to be alluded to in 
the opening passage of the Feroz lát inscription. By the How ble 
Grorcr Turnovr, Esq. Ceylon Civil Service. 


Mr. Prinser has, doubtless, already explained to the Asiatic 
Society, the circumstances under which he has been enabled to render 
another important service to the cause of oriental research, by the 
discovery of the alphabet in which the inscriptions engraven on the 
columns at Delhi, Allahabad, Patna and Bettiah (all precisely of the 
same tenor and in the same character); as well as the inscriptions 
found on various other monuments of antiquity scattered over different 
parts of India, are recorded. When, on the one hand, the multipli- 
city of these ancient monuments, still extant in Asia, is considered ; 
and on the other, it is found that the age in which, and the object for 
which, these inscriptions were engraven, have been shrouded under 
an impenetrable veil, for centuries past, some idea may be formed, 
even by those who have not devoted themselves to investigations of 
this nature, of the possible extent of the application of this discovery ; 
and the consequent value of the service rendered. In the department 
more especially of numismatics, in which Mr. Prinssp’s researches 
have been so eminently successful, he has already shown in the May 
Journal of the Asiatic Society, the only number published since his 
discovery, the important results to which that discovery is destined to 
lead, in that branch also of Asiatic investigation. 

Finding that the alphabet thus deciphered bore a close affinity to 
that in which some of the ancient inscriptions in Ceylon are inscribed ; 
and at once perceiving that the language in which the hitherto unde- 
ciphered inscriptions on the columns above mentioned were composed 
was the Mdgadhi or Pálí, Mr. Prinsrr lost no time in imparting his 
discovery to me; coupled with the request that I would furnish him 
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with a translation of the inscriptions on the Delhi lát ; facsimiles of 
which are published in vol. VII. of the Asiatic Researches. 

These facsimiles are, for the most part, executed with so much 
fidelity ; and in the few instances in which one letter has been mis- 
taken for another, and symbols have been misapplied or omitted, the 
inaccuracies are so readily corrected, by conformity either to the 
grammatical construction of the language, or to the obvious significa- 
tion of each passage ; that the task assigned to me has been as facile, 
as the interest kept up to the last moment, in the expectation that 
some specific date, or historical data, would ultimately be developed, 
was intensely engrossing. 

The only faulty fraction of these four inscriptions (each facing one 
of the cardinal points of the compass) in regard to the revision, of 
which I entertain any serious doubt, is the first moiety of the third 
line in the inscription fronting the north; and it so happens that it is 
precisely those three words which embody the explanation of the 
main object had in view in recording these inscriptions. 

To these all-important words in the identical letters in which they 
are represented in the facsimile, I am not able to attach any signifi- 
cation, commensurate, or in keeping with designs of sufficient 
magnitude to have led to the erection of columns, such as these, at 
places so celebrated, and so remote from each other, as Delhi, 
Allahabad, Patna and Bettiah. Those three words as exhibited in the 


facsimile are a Fi G ari 4 TE a TM If, however, on re-ex- 


amination of the columns it should be found that the correct reading is 
La A UJA BdL°C Ghd 

and the correction, it will be seen, only involves the variation of 
a few minute symbols, easily misread in an ancient inscription, and 
the substitution of the letter | for (, which also might be allowably 
confounded in the transcript, it will scarcely be possible to exaggerate 
_the importance of the results produced, in reference to the interesting 
historical information which these inscriptions would, in that case, 
develope. Besides enabling us to fix the date of the record, and to 
identify the recording emperor, it will satisfactorily confirm the 
authenticity of certain Buddhistical historical annals of the close of 
the third century of our era, professing to be contemporaneous with 
the signal events they record, the most prominent of which is the 
conversion of the Radjadhirdja, or emperor of all India of that age 
to Buddhism. 

It would be an idle waste of time to adduce the various hypo- 
thetical considerations which crowd around this investigation, tend- 
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ing to establish the identity of the events contained in these inscrip- 
tions, with those illustrated in the Buddhistical annals to which I 
allude. Had these monuments become defaced and illegible since 
the facsimiles were copied, with all my aversion to hypothesis and- 
conjecture, I should have felt little hesitation in advocating that 
identity. But “litera scripta manet” and the question admits, there- 
fore, of final and unimpeachable decision, by the simple process of 
a re-examination of these ancient monuments*. 

In the sanguine expectation, however, of my reading still proving 
correct; and as the notes taken by me in the course of my investi- 
gation of this interesting passage of Indian history, would form an 
article in itself, not devoid of interest, independent of its connection 
with the inscriptions, I shall proceed to its explanation, reserving 
my remarks on the inscriptions to the last. 

In Pálí annals, among the various terms by which the Toots 
RELIC of Buppuo is designated, ‘‘ Dasanan” and “ Ddthddhdtu’’ are 
those the most frequently used. The particular TOOTH RELIC, now in 
question, was brought to Ceylon in the 9th year of the reign of the 
monarch SiRIME/GHAWANNO, whose reign extended from A. D. 302 
to 330, in the charge of Hn’mMAMALA, the daughter of Gu’Has1/wo 
raja of Kdlinga, whose capital was Dantapura, and of her husband 
DaNnTA-KUMARO, a prince of the Ujjéri royal family. From these 
personages, the previous history of the RELIc is stated to have been 
obtained, at the time of their arrival; and the Daladdwansa was 
composed in the kdwi form in Elu, which is the ancient classical 
version of Singhalese. ee 

While there is no circumstance discernible, as far at least as my 
investigation has extended, of external or internal evidence, which 
creates the slightest doubt as to this Hlu work, called the Daladd- 
wansa, having been compiled in the manner above mentioned, about 
the year A. D. 310, there is positive proof of its being extant, at least 
between A. D. 459 and 477. For Mandn&mo the author of the 
first part of the Mahdwanso, who flourished in that interval, in 
giving the history of Sirrmz’GHAWANNO’s reign, in the portion of his 
work denominated the Chilawanso, thus expresses himself in regard. 
to the arrival of this reLic in Ceylon. 


* We leave this assumption for argument’s sake, but the original reading can- 
not possibly be so changed; we have now before us an impression of the passage 
from the Allahabad pillar, which entirely confirms it as Hidatapdlaté Dusampati- 
padayé : see note at the end.—Ep. 
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‘6 Nawamé tassa wassamhi dathadhdtummahésino 
brédhmanikachi ádáya Kdlingamha idhanayi. 
* Dathadhatussawansamhi wutténa widhind: satan 
gahetwa bahumdnéna katwa sammdnamuttuman, 
Pakkhipitwé karandamhi wisuddhaphalikumbhawé, 
Déwdnanpiyatisséna rdjawutthumhi kárité, 
Dhammachakkawhayé géhé waddhayittha mahipati ; 
tato patthaya tan géhan Dathadhdtugharan ahu.” 

“In the ninth year of his (SirtIME’GHAWANNO’s) reign, a certain bréhman 
princess brought the Ddthadhdtu or Toora RELIC of BuppuHo, hither, from 
Kalinga, under the circumstances set forth in the Ddthddhadkawanso. The 
monarch receiving charge of it himself, and rendering thereto, in the most 
reverential manner, the highest honors, deposited it in a casket of great purity 
made of ‘‘ phalika’’ stone, and lodged it in the edifice called the Dhammachakko, 
built by DewaNANPIYATISSO.”’ 


This Daladdwansa compiled in the ancient Elu was translated 
into Pali verse, during the first of the three short-lived reigns of the 
queen of Ceylon, named LitAwati, who is as celebrated in the 
history of the island, for the vicissitudes of her career, as for being 
the widow of Pardxxamo the first, the most martial and enterprizing 
of all the monarches of Ceylon, subsequent at least to the Wijayan 
dynasty. 

The translator of this work was DHAMMARAKKHITO théro, and the 
period embraced in Lixswari’s first reign is from A. D. 1196 to 
A. D. 1200; at the termination of which, she was deposed, for the 
first time by SAHASAMALLA. 

The translator thus prefaces his translation of the Pálí work; 
to the analysis of which I shall presently apply myself. 

“ As the compilers of the Chulawansot, in noticing the arrival of the Tooru 
RELIC (in Ceylon) have in a single gdthd only referred to the Daladdwansa 
which had been composed in Ælu verse, and stated that for the rest of the 
particulars connected with the TOOTH RELIC, the Daladdwansa must be con- 
sulted: as that Elu Daladdwansa is of inconvenient magnitude, comprising 
the details contained in the Parinibbdna suttan (of the Pitakattayan) and the 
account of the transmission of the TOOTH RELIC to Kélinga: as in those texts 
it is found that at the demise of BuppuHo the théro Kue/Mo conveyed the 
TOOTH RELIC to Kdlinga: as that Daladdwansa is both inconvenient in 
size, and from its being composed in the obsolete Ælu dialect, its meaning is 
most difficult of comprehension tothe Singhalese people: as the benefit resulting 
both in this world and in the next, from listening to it, appears to be thereby 
prejudiced; as both to the inhabitants of this island and of other lands on its 


* ** Daladáwansa” the Elu denomination of the work would necessarily in the 
Pali be converted into ‘* Dathddhatuwanso.”’ 
t The passage above quoted. 
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being transposed into the Médgadhi, and on its being comprehended in that 
delightful language, all the benefits derivable in this world and in the next 
would be most fully realized,—therefore transposing the substance of the Dala- 
déwansa composed in Eli kawi into Mdgadhi verse, according to the prosody 
of that language, this Ddthddhdtuwanso is composed in a form comprehen- 
sible to degenerated intellects.’’ 

A few leaves further on, DHAMMARAKKHITO explains that it is under the 
auspices of the minister, also called Para’KKaMo, by whom Li’LA’watl’ was 
raised to the throne, that the translation was undertaken by him ; and towards 
the close of the book, he gives his own name, to which the title of ‘‘ Rajagurw’’ 
or ‘‘ preceptor of royalty ’’ is added. 


In the following analysis of the Ddthddhdtuwanso, I will endeavour 
to make my abridgements as concise, and my extracts as few, asa 
narrative exposition of its contents will admit of. 


After the funeral obsequies of BuppHo had been performed. at Kusindré 
(in the year 543 B. C.) one of his disciples Kue’Mo théro is commissioned to 
take his *LEFT CANINE TOOTH to Dantapura, the capital of Kdlinga. The 
reigning sovereign there, who received the RELIC, was BRAHMADATTO. He was 
succeeded by his son,eKa’s1, who was succeeded by his son SUNANDO. These 
rajas are stated to have been devout Buddhists. From the undiscriminating 
tone in which the ensuing monarchs are stated to have ‘‘ continued to make offer- 
ings to the TOOTH RELIC of the divine sage” it is reasonable to infer that, sub- 
sequently to SuUNANDO’sS reign, Buddhism ceased to be the faith of the rulers of 
Kalinga. At all events Gu’Hasi’wo, who as a contemporary of the Ceylonese 
monarch MAHASE’No, must have reigned, towards the close of the third 
century of our era, is admitted to have been of the bréhminical faith. Up to 
that period, therefore, the RELIC had been kept at Dantapura for a term of, 
at least, 800 years. 

The circumstance of a splendid festival having been held in his capital, in 
honor of the RELIC, by the inhabitants of Kalinga, leads Gu’Hasi’wo into a 
controversial discussion with the Buddhist priests in that city, which terminates 
in that raja becoming a convert. With all the zeal and intolerance of recent 
conversion, he expels from his dominions, the ministers of the brahminical 
faith, who are thenceforth called Nighantd. These discarded bréhmans repair to 
Patilipura, to appeal to the Ra’sa’puira’sa’ of all Jambudipo, who is called 
Pa’npvu, whether that be his individual name, or the designation of the dynasty 
from which he is descended, remains to be decided. The burden of their repre- 
sentation is that ‘‘ while Pa’npu, emperor of all India, worships the deity 
worthily adored by all the déwas, Gu’Hasi’/wo, a raja subordinate to his autho- 
rity, reviling those gods, worships a piece of human bone.’ 

Pa’NpU commissions CHITTAYA’No, another subordinate rája, it is not stated 
of what country, to chastise Gu’Hasi’wo. The commands issued are sufficiently 


* I take this opportunity of correcting a note made at page 105 of my transe 
lation of the Mahawanso. The TootH RELIC there spoken of is the right 
one. I had forgot at the moment the RELIC removed from Dantapura to 
Ceylon, was the LEFT TOOTH. 
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precise and concise: ‘‘ repairing to the Kdlinga country, bring hither Gu’Hast1’- 
wo and the piece of human bone, which he worships day and night.’’ 
Cuitraya’no proceeds, with a great army, to Dantapura, and besieges the town. 
Gu’HAsi’wo at once makes his submission, presents Cuitraya’No with 
elephants and other tribute, and receives him with his army, into the capital. 
Within the palace of Gu’Hasi’wo, CHITTAYA’NO, delivers the commands of the 
emperor, which the rája of Kdlinga receives with ‘‘ feigned satisfaction." Here 
Gu’HAsSI’wo enters into the history of the RELIC, as explanatory of the grounds 
of his conversion, as well as of his adherence to Buddhism. His relation makes 
a favorable impression on CHITTAYA/’No and his officers, and they proceed, from 
the palace to visit the RELIC temple, the splendor of which is described in glow- 
ing terms. There Gu’HAsiI’wo opens the ReLIC casket resting on his’ right 
knee, and then, with clasped hands, makes an invocation to the RELIC, rehears- 
ing the miracles formerly performed by it, and imploring that they may be 
then repeated. Those miracles take place accordingly. CHitraya’No and 
his army become converts, and make offerings. 


Here the second chapter closes, and as the third is the portion of 
the work which furnishes, as I conceive, the evidence of the identity 
of P&ANnpu with the monarch by whom these inscriptions were 
engraved, I shall furnish a literal translation of those parts of the 
chapter which are applicable to the subject of the present inquiry. 


CHAPTER THIRD. 

‘(CHITTAYA/NO nevertheless signified to the king of Kédlinga, that the 
command of the emperor Pa’npu was inviolable. Thereupon the rája Gu’Ha- 
si’wo, decorating Dantapura, with banners and flowers, (perfuming the streets) 
with incense, and intercepting the rays of the sun with a canopy of cloth, 
surrounded by his subjects both of the capital and from the country, with their 
eyes streaming with tears, raising on his own head the precious RELIC CASKET, 
and ascending a chariot, resplendent as the rising sun, and lined with costly 
variegated cleth, over which was spread the splendid white canopy (of dominion), 
and to which were harnessed horses, white as the cavity of shanks (shells) ; and fol- 
Jowed both by an innumerable concourse of people, rolling on, like the waves of 
the ocean, and by the aspirations of the multitudes who remained behind at the 
capital, ranged himself on the high road to Pdtilipura, which was every where, 
in its full length and breadth, carefully strewed with white sand, lined with 
filled vases (of bouquets), and festooned with (garlands of) flowers. On the 
journey, this protector of Kdlinga, together with the tutelar deities of the wilder- 
ness (through which he was travelling) made daily offerings to the rooTH RELIC 
of flowers, amidst dances and vocal and instrumental music. The protector of 
his people (Gu’HAsi’wo) escorting thus the TOOTH RELIC, and in due course 
achieving his arduous journey, across rivers and mountains, reached the city 
named Patitipura. 

‘ When the king of kings (Pa’Npv), in the midst of his court, perceived that 
this rája of Kalinga was unawed by fear, and perfectly composed, furious with 
rage, he thus addressed the Nighanté who had maliciously informed (against 
Gu’uasi’wo). ‘ This instant, committing to flames rising out of burning char- 
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coal, consume at once this piece of human bone, which this fellow worships, 
forsaking the gods worthy of adoration.’ The delighted Niyhantdé then formed 
in the palace yard itself a deep and broad charcoal furnace, calculated to retain 
heat, by suppressing the rising flame. These Titthiyá, blinded by ignorance, then 
cast into this charcoal furnace, blazing and flaming all round like the appalling 
Rarawo hell, the roorH ReELic. By its (the relic’s) miraculous power, an 
enchanting flower, emerging from the flames, in the form of a lotus, but of the 
size of a chariot wheel, adorned with erect petals and capillary pistils, rose aloft. 
Instantly, the ToorH RELIC of the vanquisher (BuDDHO) alighting on the top of 
that flower, manifested itself by shedding its light all around, like unto the daz- 
zling white jessamine. The multitude, witnessing this miracle, delighted, and 
making offerings of gold and other treasures, to the TOOTH RELIC of the van- 
quisher, each abjured his former creed. 

“ Pa’nDu rája, unwilling to renounce the faith he had long professed, causing 
the TOOTH RELIC to be placed on an anvil (commanded) that it be crushed with 
a hammer. It (the RELIC however) sank into (became imbedded in) the anvil, 
and manifesting only the half of itself, shed its light all around, like unto the 
rays of the sun while rising behind the mountain of the morn. 

“ The supreme monarch, on witnessing this miraculous power of the TooTH 
RELIC of the vanquisher, became bewildered with astonishment. Thereupon, a 
certain Nighanid, impelled solely by envy, made this remark to the rája: ‘ Déwo! 
the Awatdrdé of WisHNo in the character of Ra’ma’ and other forms has already 
taken place: if this human bone be not a part of his body, whence these miracu- 
lous powers? Most assuredly this is a portion of the body of that deity who 
was incarnated in the human form and who, after death, passed to heaven and it 
was bequeathed (by him) for the spiritual welfare (of the world). This fact is 
undeniable!’ The raja thus replied to this prating Nighanto. ‘Rendering 
then, all adoration to the merits of that Ndrdyano (WisHNo) gifted with 
supernatural powers and extracting, while I am looking on this (RELIC) which 
is imbedded in this anvil; and making the countenances of the multitudes who 
are spectators joyous as gay flowers, derive from it all the advantages ye can 
desire.’ The Titthiyd imposters, chaunting forth the praises, in every possible 
form, of WisHNo, sprinkled it (the RELiIc) with their (holy) water. The RELIC 
however did not move from the position in which it was fixed. 

t‘ Thereupon the protector of the land (Pa’Npv) reviling the Nighanid, and 
seeking to discover a means of extracting the RELIC from the anvil, proclaimed 
by beat of drums through his capital: ‘ Whoever can extract this instant, the 
TOOTH RELIC, which is imbedded here in this anvil, obtaining from the rajaa 
great reward, he will ensure his own happiness.’ Therefore a certain Setthi 
named SUBADDHO, a benevolent character, a believer in the power of BuppHo, 
and a wise man, resident in that city, hearing this great beating of drums, re- 
paired to the court of the rája. This individual, though agitated with fear, 
bowing down to the supreme monarch, explained in the presence of the officers 
in the court, in persuasive language, the merits and miracles of the OMNISCI- 
ENT (BuppDHO).’’ 

SuBappHo tken proceeds to relate the acts of Buppuo in his former incarna- 
tions. His resignation, in the form of the Chadanéa elephant, of his tusks to the 
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wild hunter So’nurraro. He committed himself, when incarnated in the form 
of a hare, to the fire, to supply roasted meat to InpRA, disguised in the 
character of a famished brahman. His sacrificing his eyes in the character of 
the raja S1’wo, as an offering to INDRA, who came disguised as a blind bráhman, 
His forbearauce in the character of Ksantawddi, a devotee, towards Kaua’xo the 
raja of Ka’s1, who lopt off his arms and legs ; and other pious deeds of Buppuo 
in his former existences. 
(Translation resumed.) 

“ ¢ By the truth of these declarations may the TootH RELIC of the vanquisher 
instantly rising aloft into the air, effulgent as the halo of the sun, dispel the 
doubt that exists in the mind of the people.’ Instantly, the roota RELIC of the 
vanquisher, rising aloft into the air, like the silvery planet (the moon) shed its 
effulgence all around. Then descending from its aérial altar, and alighting on 
the head of the said Settht rejoiced him, as the sincere votary bent in prayer 
(rejoices) who is sprinkled with sacred water. The Nighantd, seeing this mira- 
cle, thus addressed Pa’npu the ruler of men. ‘ Déwo/ this is the supernatural 
wijjá power of this Settht ; it is not the miraculous power of the TOOTH RELIC.’ 
The monarch, on hearing this remark of theirs, thus spoke to the Sethi, SUBAD- 
pHo: ‘If there be any act which would convince these, have recourse, accord- 
ingly, to that miracle.’ Thereupon, SuBpappHo the Setthi, calling to his recollec- 
tion the miracles performed by the supreme Muni (Buppuo) deposited the 
TOOTH RELIC in a golden vessel, filled with scented and delightfully cool water. 
It rapidly ran round the golden vase, in the scented water, revolving to the right 
hand, and like unto the king of Swans, rising to the surface and diving to the 
bottom, and making the spectators’ eyes stream with tears of joy. 

« He (the king) then had a bole dug in the middle of the street, and casting 
the ToorH RELIC therein, and having it thoroughly filled up with earth, trampled 
it down by means of many tusked elephants. A flower of the marsh (the lotus) 
in size a chariot wheel, the leaves of the flower glittering like a jewel, and daz- 
zling with its silvery pistils, and with petals as if of gold, arose. On this cluster 
of pistils, agitated by a gentle breeze, the rexic of the vanquisher, casting its 
effulgence all round, alighted ; and continued manifest for a short while. 
Thereupon the people surrendered their garments and jewels as offerings: a 
shower of flowers descended : with shouts of exultation, and chaunts of grati- 
tude (the people) made the capital ring. 

‘ These Titthiyd, then persuading the Ra’sa’purraA’jsa’, that this miracle 
was an imposture, threw the RELIC into a sewer, into which the filth of the town 
was collected. It (the sewer) was instantly invested with the five descriptions of 
(aquatic) flowers, which are the food of the swan tribe, and buzzing with the 
hum of the honey bees, became like the delightful pond in the Nandá heavens. 
The state elephants roared : horses neighed : men set up shouts of joy: drums 
and other musical instruments rang, each with its peculiar note : the diffident and 
modest even, who abstain from the dance and song, exulted and reeled, and 
intoxicated with joy, waved cloths over their heads: the sky was overcast with 
the smoke rising from incense as if it were a cloud: and from the number of flags. 
that floated (in the air) the city appeared formed of flags themselves ! 

“ On witnessing this miracle, the magnitude of which is inconceivable, the 
converted portion of the ministers or nobles, forming the resolution to recognize 
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the true faith, approaching Pa’npu, the ruler of men, thus addressed him : ‘ Raja ! 
if a person having witnessed such a manifestation of the divine power of the 
supreme Muni as this is, experience not the slightest joy, can he be endowed with 
wisdom? Raja! rejoicing under circumstances worthily productive of joy, is as 
inherent in the nature of a good man, as is the voluntary expansion of the whole 
tribe of the night-blowing flowers when the moon rises. Raja! forsake not the 
path that leads to heaven, by (following) the doctrines of these ignorant persons. 
What man, not an idiot, who is on his travels, would seek his way, employing a 
blind man for his guide! The illustrious sovereigns, Kappino, BimBisa’Ro, 
SuppHo’pa’Nno’ and other rája’s (the contemporaries of BuppHo) believing in 
the salvation of that raja of dhatmo, with sincerity of faith, drank of dhanmo, 
as if it were the nectar of the gods. The thousand-eyed and long-lived chief of 
the déwos (INDRA), having had recourse to the lord of Munis, who had over- 


come mortality (regeneration by transmigration), and heard his pure dhanmo, | 


attaining the blessing of dhanmo (the sówan sanctification) secured his protract- 
ed existency (of three kotis and sixty lacs of years). Ruler of men! do thou 
also, in order that thou mayst follow the path that leads to heaven, and eternal 
emancipation, quickly incline thy heart towards the supreme ruler of dhanmo, 
the vanquisher of the five deaths, and the déwo of déwos !” 

‘‘ The monarch having listened to this declaration, and his disbelief in the 
three treasures (Buddhism) being overcome, in sincerity of faith, thus addressed 
himself, in the midst of his court, to the minister who was his spiritual coun- 
sellor: ‘I who have disbelieved the merits of the three treasures, which are the 
means of salvation from Sansára (eternal transmigration) have long professed 
an heretical faith ; and although in the full exercise of my imperial authority, 
I have been deceiving myself (with vain glory), I have been shivering with 
cold, while I appeared to be a blazing meteor ; and in the blindness of my ig- 
norance, I have been blowing at a firefly (to produce heat) : while I have been 
agonized with thirst, forsaking the flowing river, I have been seeking, with pro- 
crastination, the deceptive waters of a mirage. I who have longed for a pro- 
tracted existence, rejecting the aliment of life, have subsisted on the subtlest 
poison; and throwing aside a garland of sapu flowers, have borne on my shoul- 
ders a coil of serpents. Forthwith repairing to the sewer and invoking it (the 
RELIC) bring forth the RELIC of the vanquisher: I will perform the acts of 
piety, which ensure universal, spiritual happiness.’ i 

‘ Thereupon this spiritual counsellor of the king, who was the prime minister, 
in the fulness of his joy, repaired to the sewer; and bowing down to the RELIC 
of the supreme Muni, thus invoked it. ‘The ruler of men, renouncing the 
heretical creed he long professed, places implicit faith in Suaato’ (the deity of 
felicitous advent); do thou, therefore, repairing to the palace of this monarch, 
increase his joy in the three treasures.’ 

‘¢ Instantly, it (the sewer) assumed the form of a pond like the lake Mandé- 
kini (in the Himalayan country) resplendent with full-blown flowers of golden 
hue. Thereupon, the RELIC of the chief of Munis, like a swan, sailing from one 
blown flower to another, glittering like the rays of the white jessamine, made the 
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whole city appear as ifimmersed in an ocean of milk. Then transferring itself 
to the palms of both hands of the prime minister, which were as red as a flower 
and rendering itself manifest to the great concourse assembled, made him an 
instrument of conferring signal benefit on the people. The ruler of men, on 
hearing of this (further) miracle performed by the RELIC, in the impatience of 
his joy, hastening thither on foot, and manifesting his two-fold delight, in 
sincerity of faith, with clasped hands, thus prayed (addressing himself to the 
RELIC) ‘ Universal intelligence! practised traffickers assign a value to gold after 
having tried it on a touchstone: this has been a practice from days of yore. 
Worldly persons, on finding a gem of a rich mine, perfecting it by passing it 
through fire, for the purpose of exhibiting it, set it in the crown of royalty. 
Supreme Muni! in the present instance, it was for the purpose of putting thy 
(divine) attributes to the test, that all this has heen done by me. Infinite wisdom, 
pardon this act of great presumption on my part; and instantly adorn the crown 
of my head.’ Thereupon the TOOTH RELIC, resplendent in the form of a jewel 
alighting on his head, shed around a white halo, like unto milk spirting from 
mothers under the impulse of affection for their offspring. This bearer of the 
RELIC (Pa’Npv) then walking in procession round the capital, making offerings 
of flowers, incense, &c., conveyed it within his palace, which had been previously 
decorated for the occasion. The rája then deposited it on the imperial golden 
throne, over which hung the great white banner (of dominion.) 

“ This monarch, for the rest of his existence, taking refuge in the three trea- 
sures of which BuppHo is the first, (viz. BuppHo, DHANMo and SANGHO ;) and 
forsaking his former cruelties towards the animal creation, and becoming the 
fount itself of compassion, was thoroughly imbued with benevolence towards all 
mankind.” = 

The third chapter then concludes with stating that Pa’npv built a splendid 
temple for the RELIC, and dedicated his dominions to it, as Asoxo had done 
before him to the Bo-TREE at Buddhagaya, an account of which is given in the 
18th chapter of the Mahdwanso, that he conferred great presents and honors on 
Gu’HAsI'wo; and discarding the heretics, zealously supported Buddhism, 

The fourth chapter opens with an account of an attack made on Pdtitipura, 
by a rájá named Kar’ra’pHA’Ro, on account of the RELIC. Buddhists in Ceylon 
have been taught to understand that Ku1’ra’pHa’ro was a Buddhist, and sought 
the acquisition of the RELIC, out of devotional feelings. I can, however, find no 
authority for this view of his motives, nor for assigning Sdwattipura* to be his 
capital, which would in that case make him the sovereign of Késald (Oude). 
Pa’nvv leaves his capital, with a great army, to meet him in the field. Karv- 
RA/DHA’Ro is defeated, and, as will be seen afterwards, is killed inthis campaign. 
The Dathadhétuwanso then proceeds with the following account of the termina- 
tion of Pa’Npu’s regal career. 


* In Captain Forses’ account also, of the ToorH RELIC, published in the 
Ceylon Almanac for 1835, Séwattipura is stated to be the capital of Kur’ra’- 
DHA’RO’S dominions. 
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‘t Thereafter the chief of rulers (Pa’npv) having secured the prosperity of 
his realm, resigning the cares of dominion to his illustrious son, and restoring the 
TOOTH RELIC of Sucaro to, and conferring great favors on, Gu’HAsI’wo, permit- 
ted him to return to his own dominions (KGlinga). The protector of the 
world, by the distribution of riches in charity in various ways, having gladdened 
the distressed, and for a considerable period, led the life of piety which apper- 
tains to the sacerdotal state, (i. e. became a Buddhistical priest,) after corporeal 
dissolution (death) was transferred to the mansions in the realms of the Déwos, 
and realized the many rewards of righteousness which were the objects of his 
aspirations.” -° ` r n: 

To save space I revert to an abstract of the remainder of this chapter. The 
RELIC is restored to Dantapura: a young prince of Ujjéni visits that city on a 
pilgrimage to the RELIC: he thence acquires the name of DANTAKUMA’RO, and 
Gu’nast’wo bestows his daughter (IIe’ma’ma’LA) with a rich dowry, on him in 
marriage, and appoints him the custos of the RELIC*. 

The nephews of Ku1’/ra’pHA’RO, who had led a wandering life, from the time 
their uncle had fallen in battle, came, with a great force, to attack Dantapura 
for the purpose of getting possession of the RELIC. They fortified themselves 
in its vicinity, and called upon Gu’HAsr’wo either to surrender the RELIC, or 
give them battle. ‘‘ The ruler, on receiving this demand, instantly made this 
confidential communication to the prince (DANTAKUMA/‘RO). ‘As long as there 
is life in my body, I will not surrender the rooTH ReLIC to another. Should I 
not be able to vanquish them, assuming the disguise of a brd4hman, and taking 
possession of the TroorH RELIC worthily adored by Déwos and men, fly to the 
Sthala (Ceylon).’ Having received this important injunction from his father-in- 
law, DANTAKUMA’RO inquires who would receive and befriend him in Ceylon. 
The king explains that it is a Buddhistical country, blessed with pious priests, 
and that the reigning sovereign MAnaA’seE’No had sent offerings to the RELIC, and 
even solicited for a little of the holy water in which the RELIC had been bathed.” 

Gu’HAsi’wo then sallies forth with his army, and is killed in battle, by the 
nephews of Kui’RA’pHA’RO. DANTAKUMA’RO assuming the preconcerted dis- 
guise of a brahman, escapes out of the town with the RELIC, and ‘‘ proceeding 
to the southward crossed a great river, and buried the RELIc in a sandbank of 
that river.” Returning to the city in his disguise, he brought away his spouse, 
also in the garb of a female brahman, and resuming possession of the RELIC re- 
mained in a wilderness. After many miraculous adventures, and in particular, meet- 
ing an inspired théro, who gives them advice and spiritual courage, the royal pair 
reached the port of Tálamitá and found there ‘‘a vessel bound for Ceylon, firmly 
constructed with planks sewed together with ropes, having a well-rigged, lofty, 
mast, with a spacious sail, and commanded by a skilful navigator, on the point 


* An office kept up to this day, and called in Singhalese ‘‘ Diyawadana nilame’’ 
which literally signifies ‘‘the water-bearing-chief,’’ from the duty he had to 
perform in the temple, till it was assigned to priests, who now perform that cere- 
mony at the daily services that are celebrated there. . 
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of departure. Thereupon the two illustrious brahmans (in disguise) in their 
anxiety to reach Siha/a, expeditiously made off to the vessel (in a canoe) and ex- 
plained their wishes to the commander. He, influenced by their persuasive en- 
treaty, and conciliating demeanour, readily had them hoisted on board.’’ The 
RELIC is, all this while, concealed in the hair of the princess. A great storm is en- 
countered the first night. During the voyage the rájas make offerings, one festi- 
val lasts ten days. 

The fifth chapter describes the landing of the RELIC in Ceylon at the port of 
Lakputanan, a place I am not able to identify, where it is concealed in the ków- 
ila of a dewdli. The disguised prince and princess are directed in their journey 
to Anuradhapura, the capital at that period, by an itinerant braéhman, and they 
proceeded hither in the night. There they learn for the first time, and with 
dismay, the death of Mana’se’No, the raja whose protection they were taught to 
expect on their landing. They are assured, however, that the reigning monarch 
(SrRIME’GHAWANNO) is a rigid and a pious Buddhist ; and they divulge their 
having brought the rexic to a priest resident at the Méighagiri wiharo at Anu- 
radhapura, who was reputed to be in the king’s confidence. This priest 
receives the RELIC into his own residence, and hastens to report the event to 
the “ pious’’ rajé, whom he finds, in the midst of his recreations, in the royal 
garden, surrounded by his ‘“‘ pleasure- women.’’ 

Two other sections have been subsequently added to the Déthidhé- 
tuwanso bringing the history of the Rex1c down to the middle of the 
last century,—into the particulars of which it would be out of place 
to enter here. Suffice it to say that this atom of idolatary has ever since 
that period been considered by the Ceylonese Buddhists to be the palla- 
dium of the country, and its possession has been deemed indispensible 
to perfect the title of sovereignty over the land. Between A. D. 1803 
and 1314, in the reign of BHUWANREKABÁHU first, ARIYACHAKKAWATI 
the commander of an army sent by Kuuase’Kara king of Pandi to 
invade Ceylon, got possession of the ReLic and transferred it to Pandi. 
To treat for its recovery the next monarch of the island Parakka’mo 
the third, proceeded to Pandi in person, and was successful in his mission. 
According to Rrseiro it was captured by Constanrini DE BRAGANZA 
during the wars of the Portuguese in 1560, and destroyed upon that 
occasion. The native authorities, however represented that the RELIC 
was safely concealed at Delgamoa in Saffragam, during those wars. 
It was surrendered to the British, together with the Kandyan kingdom, 
in 1825; and for the tranquillity of the country it has been found 
necessary to keep this object of superstition strictly in its own custody. 

In Dr. Davy’s history of Ceylon will be found a drawing of the 
RELIC, and an account of its abstraction from the temple, and its 
subsequent recapture, during the general rebellion in 1818. Should 
my conjectural reading of these inscriptions prove correct, it would 
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be a coincidence of no ordinary singularity, that by mere accident, it 
should have fallen to the lot of the person who has had the official 
custody of this ReLIc since 1828 to have suggested that reading. 
During that period, the six-fold caskets in which it is enshrined have 
been twice opened, once in May, 1828, at the request of the natives, 
when a magnificent festival was celebrated, which lasted a fortnight ; 
and again in 1834, to admit of Sir Roserr and Lady Horron seeing 
it, on which occasion the scientific Austrian traveller Baron Von 
HuceEt was also present. The keys of the sanctum are never absent 
from my library, excepting during the actual performance of the dai- 
ly religious ceremonies, and at night a military guard is posted at the 
temple. 


Our much valued correspondent then proceeds to his reading of the 
inscription, which with his permission we now withhold, with exception 
of the opening paragraph, which has formed the text of the foregoing 
paper. It is as follows : 

1. Déwdnanpiya Péndu so rájá héwan áhá, Satta wisati 

‘2. wasa abhisiténa mé iyan dhanmalipi likhapité 

3. hi. Dantapurato Dasanan upadayin. Ananta agdya dhammakématdya. 

4. Agdya partkhdaya, agdya sdsandya agena bhayena, &c. 

“ The Raja Pa’npu who is the delight of the déwos, has thus said. This 
inscription on Dhanmo is recorded by me who have attained the twenty-seventh 
year of my inauguration. From Dantapura I have obtained the tooth (relic of 
BuppHo), out of innumerable and inestimable motives of devotion to Dhanmo, 
with the reverential awe, &c.’’ 

Mr. Turnovur rests the tenability of his corrections upon the possi- 
bility of errors in the printed transcript. There is, however, no 
chance of these in the name of the raja—neither is there any in the pas- 
sage hidutapdlaté, &e.—which is confirmed by three texts. With full 
anticipation that the author will himself abandon his reading when the 
July No. reaches Ceylon, we refrain from entering into defence of the 
reading, if not of the interpretation, we have ourselves adopted. The 
word agaya we also think is much more intelligible as aghiya; 
and susúsaya cannot certainly be read as sdsandya. For the most 
part the author’s translation (which extends only to the four tablets) 
corresponds in substance with the one published, and after having invited 
him to the labour, it was perhaps ungracious to anticipate it by an 
attempted version of our own ;—but we are very sure Mr. Turnour 
will forgive an ambition so natural, and the learned world will be well 
pleased that our interpretation should have in all but a few passages the 
confirmation of so distinguished a scholar.—Eb. 


